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God as Triune: Unconditional Love as Eternal Creator, Word and Spirit. 
 
Sermon preached by Bishop Terry Brown (Bishop-in-charge) at Church of the Ascension, 
Hamilton, Trinity Sunday, June 15, 2014. 
 
Perhaps one way to begin our reflection for Trinity Sunday today is to ask why we have read the 
first chapter of Genesis, the story of creation, including the creation of humankind. What could 
that have to do with God: Father, Son and Holy Spirit? 
 
Quite a lot, said early Christians. As first generations of Christians came to see Jesus Christ and 
the continuing presence of Christ in the world in the Holy Spirit, both as divine, both as equal 
with Yahweh, the Father, they began to read Jewish Scripture, including the creation story, in 
this new light. John begins his Gospel, “In the beginning was the Word, the Word was with God, 
and the Word was God”. If that affirmation is true, that Jesus Christ is eternally divine as Word, 
Logos (a Greek word familiar even to Jews through the Greek Old Testament, the Septuagint), 
then the Word must be present in the Jewish biblical accounts of creation. And, indeed, in the 
account we have just read, God creates through the divine Word. “And God said . . . “ precedes 
each act of creation on each day of creation. Eternal Word, the Word that became flesh, 
creates. 
 
Similarly with the divine and Holy Spirit given at Christ’s Resurrection and Ascension and at 
Pentecost: that Spirit must be also be eternally present with God, and present at creation. And, 
indeed, God’s spirit (Hebrew, ruach, breath, wind, spirit) moves over the waters in the creation 
account we have just heard. God also creates through the divine Breath, the divine Spirit. 
 
Yet, God is still one God, not three Gods, as Muslims and others sometimes accuse us of 
believing. Breath and word are part of a human being, they cannot live without the body, the 
full person, but they contribute essentially to it. Sometimes an unusual English word is used to 
describe the one God as Trinity, “triune”. 
 
But the creation account is very important in another way for our theology of God as triune. It 
brings it home to us. “Then God said, ‘Let us make humankind in our image, according our 
likeness, and let them have dominion over [creation]. . . . So God created humankind in his 
image, male and female he created them.” The early church noted that God is both plural and 
singular in this account, giving support for a Trinitarian interpretation. 
 
We are created in God’s image or likeness, creating, speaking, and living and sent out in the 
Spirit. This “imago Dei”, image or likeness of God, in us becomes more apparent when the 
Word becomes flesh in Jesus Christ: created in God’s image, we are called to be the image and 
likeness of Christ in the world as much as possible: and God’s eternal Holy Spirit, always at our 
side (Greek, parakletos, Paraclete, Advocate), enables us to do so, at least partially. We are 
images, reflections of the one God: Father, Son and Holy Spirit (or in another description, 
Creator, Redeemer and Sanctifier) in this world, here and now. Perhaps the best word for the 
unity is simply divine and unconditional Love: so that creation, word and spirit are all for the 
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sake of love. A priest friend who posted his today’s sermon on Facebook yesterday used the 
expression of divine Love who is “Lover, Beloved and Loving”.  
 
Plurality is important. God creates humankind, the human community “in our image”, in the 
image of the perfect plurality of the one God. The Church, the Christian community, indeed, all 
of humanity, we believe, is created in God’s triune image, no matter how badly they behave. 
 
I believe it is best to talk and think about the Holy Trinity as a way of divine activity in the world 
– indeed, as Missio Dei, the Mission of God in the world through Jesus Christ and the Holy Spirit 
into which we are all invited. Imago Dei (image of God) also requires Missio Dei (mission of God) 
– they cannot be separated. 
 
We are always up against the problem of language when we try to talk about God. Languages 
are human creations, they live and die. But at least using human analogies and stories, quoting 
Scripture, trying to explain Christian mission and ministry retains an element of the divine. As 
Christianity moved into the world of Greek philosophy and tried to explain itself in those terms, 
the metaphysical or philosophical concepts and terms of the creeds came in (“of one substance 
with the Father”, etc.) or later physical analogies were found such as St. Patrick’s three-leafed 
clover; or diamond, graphite and coal all being carbon; or more recently, three-in-one motor oil. 
The Trinity came to be developed as a doctrine, enshrined in our creeds and worship; but I 
believe it is best to concentrate on Scripture and how God as one in three persons works in 
human relationships and mission – in ourselves and our church and communities as reflections 
of it. 
 
In light of that approach, I shall make just three short comments on Christian Trinitarian 
theology today: 
 
First, it is important not to get hung up on language. All theological language is analogical (from 
analogy) – it tries to convey a meaning but it is not ultimately finally definitive: God is ever 
beyond human understanding and language. However, we can also expand language and 
images. God does not ultimately have gender, so we can use expressions such as Mother, 
Nurturer and Divine Wisdom, and even refer to God as “she”. (In some early Christian 
interpretations, (biblical) divine Wisdom, Sophia, a feminine character, was identified with the 
Holy Spirit and could be referred to as “she”.) Music, painting, sculpture, all the arts can be 
used. John, our organist, last week in his organ concert, presented his new composition, a 
reflection on the New Jerusalem of the Book of Revelation. Music can also attempt to interpret 
the Holy Trinity, perhaps better than words. Bach wrote an organ piece sometimes entitled 
“Trinity” [Note: which John played as a postlude]. Sometimes we must simply be wordless – the 
so called “apophatic” tradition of Christianity, that anything we say is not really right, and we 
can only be silent and wonder. 
 
Secondly, I think it is important to retain the Trinitarian understanding of Christianity and not 
slip into Unitarianism or polytheism. Islam, for example, has a very high theology of God-as-
one-only, a very strict theology of monotheism: Jesus is but a human prophet of Allah – and all 
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a human being can do is submit in regular worship (“Islam” means submission). But for us as 
Christians, God is present immediately to us, “on our lips and in our hearts” in the Incarnate 
Christ and the Holy Spirit. Therefore, our humanity (indeed, even our differences) are blessed 
by God. Indeed, the 2 Corinthians passage today concludes with just that blessing: “The grace of 
our Lord Jesus Christ, the love of God, and the Communion of the Holy Spirit be with all of you.” 
We believe in a God who, though completely God, is present with us, not separated from us, 
present blessing us. 
 
Likewise, Trinitarian belief, by naming the priorities, preserves us from polytheism. It is not just 
Hindus who have many gods, but we may be tempted to treat as gods certain relationships, or 
celebrities, or a family tradition, or nature. I have recently been conversing with some Seventh 
Day Adventists in the Solomon Islands and some of them raise the Sabbath and Sabbath 
observance to an apparently divine status. In the Solomons I experienced one church group 
that virtually added their founding prophet to the Trinity, making a Quaternity, I suppose, than 
then his successor, to make five. Perhaps in some parts of the world, sports (such as the World 
Cup) may even take on a divine quality, if only briefly. The Trinity gives us some boundaries. 
 
Finally, thirdly, the Trinity provides us with a succinct summary of what we are all about. In the 
image of the one God who is eternal unconditional love, expressed in creation, word and spirit, 
we are a gathered and resurrected community, called together to be sent, to minister, but also 
to return. Our relation with God is not just two – we and our personal, private relationship with 
God – but more broadly relational with the community, a third. Our community is a reflection 
of God as perfect community – the perfect “social God” as one English theologian describes it – 
and God reaches out to us in Word made flesh in the Crucified, Resurrected and Ascended 
Christ, and in the Holy Spirit. And we are similarly called, sent and invited to return. 
 
One small activity we shall be doing this summer, which I hope will be reflective of our 
Trinitarian faith, are two Saturday morning walks around our neighbourhood, one on the east 
side of James Street, one on the west, for those of us not so familiar with all the changes in or 
neighbourhood and how we might both reach out and invite as part of our mission. We’ll 
announce the dates next Sunday after our Parish Council meeting on Tuesday. 
 
A God of love who acts, who sends his own divine son, who offers us the Holy Spirit of Truth 
and Love, send us out into the world – both to our immediate neighbourhoods and to distant 
shores (for we are a global congregation too) to share the love of God; and that same God calls 
us back to a vibrant community of a Love that creates, that speaks and is spirit-filled. That is our 
Trinitarian message, our Trinitarian faith. 
 
The grace of the Lord Jesus Christ, the Love of God, and the Communion of the Holy Spirit be 
with us all in our participation in God’s mission, here and beyond. Amen. 


